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A MAGNA EUROPE
FOR SOLIDARITY BETWEEN CIVILIZATIONS
PROGRAMME, PROJECT AND SYMBOL

Angelo SANTAGOSTINO•
For its history,
its common cultural and spiritual
heritage, as well as its economic and political
potential, the Magna Europe that extends
from Lusitania to Anatolia, from
Scandinavia to Sicily is the ideal European Union
to create solidarity between civilizations.

Abstract
European construction has been very successful in avoiding the
repetition of civil wars in its territory. Besides, it has given birth to an
unprecedented period of economic prosperity. These results have been
achieved through the creation, between the participating countries, of "de
facto solidarity", as indicated in the Schuman Declaration of 9th May
1950. However in Magna Europe, as we could define the emerging EU in
these years and in the global world, this solidarity may not be sufficient
any more. We need solidarity between civilizations, namely between
Western-European and Muslim civilizations.
Europe and most of the Muslim world too, are threatened today by
Islamic fundamentalism, leading to terrorism. To face it, we need proper
action, but dialogue with terrorism is not possible. However, Europe has
• Prof. Dr., Jean Monnet Chair of European Economic Integration at the University
of Brescia.
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the duty to develop dialogue with the great number of Muslims on its
territory, desiring true integration, and with Muslim countries.
Culture is the most important element of solidarity between
civilizations.
Turkey, for its cultural heritage, democracy, secularism and political
stance could give a fundamental contribution to the development of
solidarity, stemming from her Kemalist revolution and thought. In this Light
its role as a member of the EU, Turkey's contribution could be crucial.
Solidarity between civilizations could involve, among other things, a
whole range of cultural projects, from primary schools to post-graduate
studies, bound to create a "cultural acquis".

1. The Solidarity between Nations.
The 91h May 1950, Robert Schuman read in the Clock Room of Quay
d'Orsay, at the French Foreign ministry, Jean Monnet's famous
declaration. This proposal was made to Germany and to all European
countries that were interested in constituting a common European coal and
steel market. The 'de facto solidarity' between nations that this would
create, would be a better guarantee to avoid, indeed make inconceivable,
new wars between the participating nations of the European Coal and Steel
Community.
Since then, the construction of Europe has not ceased to grow, widen
and deepen by increasingly complex means. After the signing of the treaty
of Rome 1957, with the start of the EEC of 6 nations, there have been five
enlargements over 31 years, between 1973 and 2004, until the present
number of countries has grown to 25. The last of these enlargements
involved 13 countries, and began in the 90's. For 10 countries this fifth
enlargement was concluded on the I st May 2004. Today's EU enlargement
has gone hand in hand with a consolidation of a space of prosperity,
liberty, justice and peace. This area now extends to 450 million European
citizens.
This number will increase as this area is gradually extending to other
candidate countries: Romania, Bulgaria, Turkey, Croatia and later on to the
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other four western Balkan countries. Thus a Magna Europe is forming,
from Portugal to Turkey, from Scandinavia to Sicily, including 30
countries and more than 600 million people that share common forms of
suzerainty, institutions and European laws. To these countries have to be
added those who are forming another concept, that of a 'Wider Europe',
that is, the ring of bordering countries included between Russia and
Morocco. With these the base principal of relations has been to 'share
everything but institutions.'

2. From the Solidarity between Nations to Solidarity between
Civilizations.
As Jean Monnet and Robert Schuman clearly predicted, the
development of the process of European integration, based on solidarity
between nations, has made the possibility of war between them
inconceivable, precisely due to the political, economic and cultural interrelationships that they imply . This however is not enough to ensure
conditions of peaceful existence.
The dangers of an 'atypical war', fomented by terrorist groups that have
been able to exploit the phenomena of globalisation, have developed.
These groups, which have formed in a multi-ethnic and multi-cultural
Europe, have increased and today are the most serious threat to peace.
There is the increasing need for dialogue between civilizations and
religions. Solidarity between nations has assured Europe a long and
previously unheard period of peace and prosperity. So that this period can
continue we need a new dimension: solidarity between civilizations.
West and East, Europe and Asia, the Christian world and the Muslim
world must find a way to talk, of reciprocal toleration and respect. The
only way to aid mutual comprehension and transform the dangers of a
clash of civilizations into one of solidarity between civilizations that
promotes peace, justice and both spiritual and material well-being.
2

Today the clash of civilisations as treated by Huntington , is becoming
ever more real. Indeed it tends to become more complex both because the
very concept of clash of civilisations is widening in respect to Huntington's
analysis, and also because along with the clash of civilizations there are
also intra-civilizations clashes: West against the Wese and Islam against
Islam.
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The war in Iraq is only the latest of a long line of conflicts hetween
civilizations that began in Afghanistan and then continued in Bosnia,
Cecenia and Kososvo. The Arab-Israeli conflict is an inter-civilization
struggle. The war in Kashmir between India and Pakistan, which has
continued for more than 40 years, is a clash of civilisations (Hindu and
Muslim), which in the past had began with the division in 1947 of the
Indian sub-continent. The more than 50-year-old occupation of Tibet and
the attempted destruction of its culture by China, is a form of conflict
between civilisations.
However the clash of civilizations does not stop with the condition of
war between two states or with the internal conflict in a state. The clash of
civilizations is also evident in the long chain of terrorist acts, put down to
Islamic fundamentalism, which started in the 80's and had their most cruel
and dramatic manifestations in the facts of 11th September 200 l , 11th
March 2004 and I o September 2004. The clash of civilizations is the fact
that Osama bin Laden and his lieutenants have defined Europe as Dar al
harbor a war zone4 • Symptoms of the clash of civilizations can be found
in the fact that Europe is increasingly becoming the true base of pseudoIslamic terrorism5. It is in Europe, among the circuit of mosques, that the
shahid doctrine is developing and where the "martyrs of Islam" are ready
to make their contribution to the jihad, the holy war, in the battlefields
outside Europe6 . A clash of civilizations is embodied in the programmes of
many radical Islamic organisations (e.g. the Union of Islamic Communities
of Italy) that, by exploiting the liberty of the European democratic systems,
propose creating theocratic states in Europe7 , and in perspective the world
Islamic dominance8 .
Intra-civilization clash is the pseudo-Islamic terrorism, based in Europe
and attacking moderate Muslim countries that are more linked to the West:
Turkey, Saudi Arabia, Morocco and Egypt in order to destabilise them. On
the western side there are ever-closer links between the extremist and
terrorist movements in Europe and pseudo-Islamic terrorism, and the rise
"an anti-Western left that sympathises with the dissolution of the West". 9
Beyond these inter-civilization and intra-civilization clashes there is the
progressive Islamification of Europe, promoted by the more radical fringes,
to which corresponds the gradual surrender of Western society, infiltrated
by a dangerous 'moral relativism' 10 . These phenomena have been well
described by Oriana Fallaci 11 •
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What we have witnessed is changing the international scenario
radically, making it clearer that the threats to peace are due to the
intersection of at least three different conflicts.
To resolve these clashes we need appropriate reactions and initiatives
by the EU, its members States, the candidate States and the EU's ring of
friends, both on a political level and on a civil society level.
The construction of solidarity between civilizations is a process, which
is possibly even more difficult and complex than that which has created the
solidarity between nations, with the progressive construction, among other
things, of a single market and monetary union.
Solidarity between civilizations implies a pact, an alliance between
those who belong to one or another culture, i.e. the West and Islam, who
are convinced that only by deeply believing in the values of their own
culture and horizontal values such as tolerance, reciprocal respect and
understanding, will they be able to create civil co-existence, indispensable
for peace.
Even if this may seem paradoxical at first sight, it is exactly the pride in
one's own culture, without considering it as being 'superior', that is the
basis of dialogue. This pride is not lacking in the Muslim world, but we
cannot say the same for the Western world. The conviction that preserving
one's own identity is not only contrasting, but is facilitating the
familiarisation with an alien culture, has to be the base of solidarity
between civilizations. This is true for both Europe and Islam.
However while Islam is never agnostic, it is the case for the West, both
in secular and religious values. We are facing, in many parts of the
European world, an erosion of knowledge and sensitivity towards moral
and spiritual values, which are at the roots of our culture and our
traditions. Indifference is the common European attitude and is more and
more adverse to its own culture. A sort of nihilism is predominant, there is
no belief in anything, and consequently all is flat and grey.
The image that the West gives of itself to the Islamic world, is one of an
empty society, without identity, ideals, hopes, neither religious nor of the
Enlightenment. The West, face to the Muslim world, is frightened,
withdrawn and eclipsed. It denies its own identity, history, culture, and
ethic. It hides its own religion and basks in distorted concepts of
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secularism. We witness a confusion of things, ideas and feelings. We are
facing the" terra inamis et vacua" (earth without shape and empty) of the
Bible 12 •
In a famous interview, Peter Sellers declared "I had an identity, but I
had it surgically removed" 13 • This could also be true for Europe.
An example of this surgical removal is the debate around the "Christian
roots of Europe" for the preamble to the European Constitution. To insert
in the preamble a reference to the European identity was of evident
importance. A Constitution has to be an expression of a demos, recognizing
itself in a common patrimony of traditions, culture, civilization; elements
bringing to shared values. But what is the essence of the common
European patrimony?
Greece, Rome, but also the Arabic world, represent the past. From
classical antiquity, European culture has inherited the sense of the State,
i.e. the administration of justice and the concept of citizenship (each person
is a citizen before the State, neither a subject nor a believer). The Arabs
imposed their religion, language, and culture in all the regions of Europe
that they conquered. However Greek thought attracted them. They
rediscovered and translated the Greek texts, which European culture had
forgotten. But they went further, giving major contributions to the
development of mathematics, astronomy, medicine, art and architecture,
absorbed by European culture. More generally we can say that the heritage
of cultural interchanges, in which the role of the Arabic but also of the
Persian and Turkish civilizations has been primordial, played an important
14
role in shaping the European civilization •
Christianity represents both the past and present of European identity so
much that is impossible to speak of the European demos separate from the
idiosyncrasy that Christianity set in its conscience. Furthermore, as
sustained by Benedetto Croce, it is from Christianity that the
Enlightenment (in philosophy) and democracy (in politics) were bom 15 .
In synthesis: the Greek and Roman world, the Arabic-Persian-Turkish
world, Christianity, 'the Renaissance, the Enlightenment and the liberal and
democratic revolutions of the XIX century are, even if with very different
weights, constituting elements of European identity. However its roots
remain in the Christianitas of the Middle Ages 16 . In those Centuries for
many authors Europe means unified Christianity. In its speeches a pope
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like Innocenzo III ( 1198-12 16) talks about populus_ Christianus (Christian
people), scattered among various terrae Christianorum (Christian
territories) and fines Christianorum (borders of Chiristianity) 17 • In the
Middle Ages the Christian people, territories and borders have coincided
with the people, territories and borders of Europe. Beyond these borders it
existed the so called Europa in partibus infidelium (Europe in the lands of
the unfaithful), namely Palestine and the Islamic caliphates in Spain.
Europe and Christianity are the two inseparable parts of a whole.
Because of that Johann Wolfgang von Goethe and Immanuel Kant defined
Christianity as the "maternal language of Europe and its civilization".
Christianity is not only deeply linked with the political history of Europe,
but with its arts: painting, sculpture, music, poetry and so on. Almost
nothing of these arts would remain by eliminating their sacred subjects!
In spite of all this, in the European Convention and in the Intergovernmental Conference the prevailing mood turned against every
reference to the "Christian roots of Europe", erroneously. In conclusion, a
sort of ostracism, resulting in a preamble with no effective reference to
anyone of the constituting elements of the European identity. The
consequence is an Europe without a soul.
In order to start a constructive dialogue and to welcome those who
belong to another culture, Europe should maintain a strong identity, also on
religious grounds. It is only with this certainty in its own values that
Western society can appear more open to dialogue with the Muslim world,
and to be more respected.
We live in Europe in which a dangerous current of pacifism exists,
more and more often accompanied with anti-Semitism. A condition not
dissimilar from the one that brought the European powers, namely France
and Great Britain, to sign an agreement with Hitler in 1938, in the hope to
stopping him. Appeasement didn't work, and it was indeed catastrophic.
The spirit of Munich and the passive attitude of the French and British
leaders (Daladier and Cha~berlain) in the years in which Hitler made his
intentions clear, lead to the Second World War. Then all eyes were closed
in front of the Anchluss, the occupation of Czechoslovakia, to the problem
of Danzig, for which the French pacifists coined their famous slogan.
There is today the. feeling of a renewed spirit of Munich 18, whose results
cannot be different from those of 1938. The years we are living in,
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resemble more and more that period. The proclamations of Osama bin
Laden recall those of the Fuhrer, his emissaries are constituting cells in
Europe, America, Asia, like those of Hitler. We are also witness to a
crescendo of anti-Semitism, as in those years, as well as to an escalation of
violence and terrorism.
Against pseudo-Islamic terrorism, Europe has to propose a suitable
strategy, but has not been able to implement it satisfactorily. However,
only a tiny minority of Islamic people living in Europe is involved with
terrorism.
Europe has the duty to broaden the dialogue towards the great majority
of the Islamic world desiring integration. Nevertheless Europe has shown
weakness in its cultural attitudes.
What appears to be even more serious is that even to pose this problem
is to be see n as a show of intolerance, xenophobia if not even of racism.
We are witnessing a sense of harmful conformism made in the name of a
false concept of solidarity. In the best of cases this attitude corresponds to
an attempt to be politically correct.
Under these conditions, dialogue becomes difficult.
The West, and especially Europe, must recover pride in its own culture
if it wants to face the Muslim world as its equal, and t<_? give life to a
dialogue that can lead to solidarity between civilizations.
The West has to go back to his own roots, because this is the only way
for dialogue with other cultures.
'Integrated Europe', was created as an intra-civilization project, and
could not be otherwise. Today, both due to the intense phenomena of
immigration which is involving its members and to its progressive
widening, the EU is becoming transformed into an inter-civilization
project.
In Magna Europe, with its total population of 600 million people, about
100 million of these are Muslim. Of these about 13 million live in the EU
member States. There are small Muslim minorities in Romania and
Bulgaria, countries that would both become members in 2007. In the
western Balkans (where there are 5 countries who are prospective members
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of the EU), Bosnia and Albania have an Islamic majority, while there are
considerable Muslim communities in Serbia and Montenegro and in
Macedonia. In Turkey 99% of the population (70 million) are Muslim.
Thanks to its 80 years old tradition of democracy and its cultural
heritage, Turkey could play a relevant role in creating a solidarity between
civilizations.

3. Turkey and its EU membership
The history of the relationship between Turkey and the EU is now
almost 40 year old 19 • It has been associated with the EU since 1963 and
submitted its application for membership in 1987. In 1995 it started a
complete Customs Union with the EU and since 1999 it has been a
candidate country, although negotiations have sti ll not started.
At the European Council of Copenhagen in December 2002 the struggle
for membership was hard. The Franco-German position prevailed: at the
end of 2004 there would be the final evaluation made on Turkey in regard
the political criteria fixed in 1993 (democracy, human rights, minorities). If
these results are positive then negotiations would start, 'without delay'.
Why has there been so much diffidence, so many fears in the face of a
country that has been since 1950 a member of the Council of Europe? Can
this be put down to the still unresolved question in the field of
democratization or is there something else?
To let Turkey enter the EU is quite different to the recent entrance of
Lithuania, Hungary or even Poland into the Union. It means something
quite different even to the adhesion of Spain or the United Kingdom. No
new member State has yet brought so many new citizens as Turkey would.
This is the essence of the Turkish problem. Why? It is not only for its
repercussions on the Common Agricultural Policy nor even for the
Structural Funds, which indeed would be a problem during the accession
negotiations. It is for the impact that it would have on the EU's institutions.
The entry of Turkey would profoundly change the equilibrium between
the States within both the Council and the European Parliament. The sheer
size of Turkey, which is today smaller only than Germany, would make it a
decisive country in voting in the Council, capable of shifting the majority
from one group to another. Furthermore in Parliament, Turkey would be
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one of the countries with the highest number of deputies. Thus it is in this
inevitable change of the equilibrium of power that we can explain the
delaying strategy towards Turkey.20
But what, from the political point of view of creating solidarity between
civilizations, could the advantage be for the EU of having Turkey as a
member of the EU and giving life to the Magna Europe? What could be the
costs involved with its exclusion?
Turkey is a bridge between East and West. This is what its history, its
culture indicates. In Turkey we see a stratification of the Greek, Roman,
Christian, Byzantine, Ottoman and Islamic cultures. The thoughts of Kemal
Ataturk shares common traits with the Enlightenment philosophers.
Furthermore Kemalist modernization is the only successful modernization
process we have seen in the Middle East and Arab World. From Syria to
Lebanon, from Iran to Egypt they have all failed, giving impetus, as
consequence, to the rise of religious fundamentalism. Kemalism indicates
that modernization and secularism are perfectly compatible with the
Islamic religion. In this respect Turkey is a model for the Muslim world.
All this indicates clearly that European and Turkish identities share
common elements.
Its double characteristics of a bridge between two civilizations and its
expression of moderate and modern Islam, are the extra political value that
it would bring with its membership to the EU. That is of a country that has
all the attributes to play an essential role in cementing the two worlds that
in our globalised world does not have any other way except to understand
each other. Turkey could be an anchor of stability between two
civilizations21•
Furthermore we have to remember that Turkey is the only Muslim
country to have good political relations with Israel, another potential
member of the EUr2•
A fully integrated Turkey in the EU, would give greater force to the
Turkish model of separation of the State and Islam to the Muslim world,
i.e. of the happy co-existence of the Muslim religion with democracy and
respect for fundamental rights. Turkey, we should remember, is the only
Muslim country to have signed since 1948 the Universal Declaration of
Human Rights. Furthermore, as member of the Council of Europe, it signed
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the Convention for the protection of Human Rights and Fundamental
Liberties in 1950.
On the other hand, its exclusion could spark of dangerous negative
reactions within the Country, thus pushing it further from Europe and
reinforcing the conviction in the Muslim world that this would be a sort of
religious discrimination and that the EU is a Christian club.

4. Programme, Project and Symbol of the Solidarity between
Civilizations.
We need to start a wide and far-reaching campaign of solidarity
between civilizations at all levels: schools, universities, post-universities to
be able to train, educate and inform at all levels. This shouldn't be limited
to Europe, but should be extended to the Middle East, Mediterranean,
Caucuses and Central Asia.
Solidarity among civilizations calls for an EU cultural programme
coordinated with both its own members States and those in the region.
In this light, as an outcome of what we have discussed in previous
sections, we are proposing here three actions for the solidarity between
civilizations: a programme, a project and a symbol.
The first, should be implemented by the European Commission, the
second is the example of one of the various projects that could be realised
within the Programme, while the last should be an initiative of the Turkish
government.

4.1 The Programme
The creation of a solidarity between European and Muslim Civilizations
calls for the launching of an envelope programme in the field of cultural
cooperation. Its name could be Civi-link, to underline he fact that its main
purpose is that of establishing a solid link between the two Civilizations.
Civi-link should be conceived as an instrument to prevent the clash of
civilizations by strengthening and enhancing cultural relationships between
EU and Islamic Countries and peoples, through promotion of a better
knowledge and understanding of the European and Islamic civilizations.
This can be considered as the programme's general objective.23
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The specific objectives can be indicated as follows:
1. promoting in the EU's Member and Candidates States (EUMCS) and
in Islamic Countries studies on he relations between East and West and on
the heritage end essence of the European and Islamic Civilizations;

2. Promoting in EUMCS and in Islamic Countries the inter-religious
dialogue;
3. Promoting in the EUMCS and in Islamic Countries the studies on
Democracy and Human Rights;
4. Promoting in the EUMCS and in Islamic Countries the
dissemination of information, for the general public and certain target
groups, on the basic elements of the European and Islamic Civilizations;

The following can be indicated as expected results:
Greater knowledge about the constituting elements (cultural
identity) of the two civilizations;
1.

2. Higher consciousness of the common religious values shared by
the two civilizations;
3. Higher level of mutual understanding and tolerance between the
two civilizations;
4.

Higher and more diffused respect for human rights;

5.

Enhancement of democracy.

In order to obtain these results the following actions, in form of
projects, will have to be implemented:
1. Education at University level: programmes at undergraduate and
postgraduate level focused on subject linked to subjects leading to results
1,4 and 5;
2. Education at school level:
2.1 Courses for school teachers leading to result 1 and 3;
2.2 Courses realised by the teachers trained under 2. 1, leading to
result 1 and 3;
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3. Seminars, conferences and meetings realised jointly by exponents
and/or communities of the three religions, leading to result 2;
4. Seminars, conferences and meetings realised jointly by NGOs,
leading to results 4 and 5.
A high level group of experts set up by the European Commission will
have to define the details of this Programme.
The Commission's proposal will have to be submitted to the European
Parliament and to the EU Council.
4.2A project

In this section we propose, as an example of a project that could be part
of Civi-link, an action at postgraduate university level.
We rely on a research conducted, at the request of the European
Commission and the Turkish Ministry of Foreign Affairs, on "Education,
24
Training and Research on EU studies" •
In this research work three instruments have been explored for
supporting European studies in Turkey, namely:
• launching or supporting short courses for specific needs in
existing institutions;
• creating networks of Turkish and European academic
institutions in the field of European studies;
• creating a new specialized university.
The last option is presented in this paper.
A new institution in the field of high European studies could give a
strong impulse to the construction of a mentality oriented towards
solidarity between the European and Muslim civilisations.
The new institution would have to be open to the students, professors
and researchers not only from EU member and candidate States, but also
from the Turkey's neighbours: from the Balkans, the Middle East, Central
Asia, Caucasus, most of which, besides, are part of the "Wider Europe"
concept. This document stresses (page 12) the basic "importance of
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dialogue between civilisations and free exchange of ideas between cultures,
religions, traditions ... ".
From an academic point of view the new institution would have to be
devoted both to teaching, for the training of practitioner with a strong
cultural background and for the formation of academics and to research.
Teaching activities would have to be concentrated at the postgraduate
and high level life long training.
Po~tgraduate studies would need to lead to a PhD. For this purpose, and
for the purpose of the research, four different departments would have to
be created: "History, Cultures and Civilisations", "EU Enterprise and
Entrepreneurship", "Political Science" and "EU Law".

Department of History Cultures and Civilisations ( DHC).
The DHC would have to act as a forum in which professors and
researchers would have the possibility to discuss new approaches and new
interpretations of the history of these two civilisations. The study of unity
and diversity of cultures and civilisations would have to be a major matter
of reflection and discussion.
The purpose of such an approach would have that of creating a deeper
understanding among people belonging to these different civilisations and
religions. Inter-cultural dialogue would be the path for creating mentalities
with a strong propensity to find solutions to political problems through
negotiations and mutual understanding.
For this very reason the courses on history of civilisations and on their
mutual relations would have to be included in the teaching programme of
all of the doctoral programmes in the new institution. Also the history of
the European Integration would have to be a part of the teaching
programme of all of the doctoral programmes realised in the new
institution
Besides doctoral courses, considering its aims, the DHC would also
have to act as a forum where historians, political scientists, including
politicians, would have to discuss the issues concerned with the dialogue
and cooperation between civilisations.
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Department of EU Enterprise and Entrepreneurship.
The Lisbon process, giving great emphasis to investment in human
capital as a key for increasing the competitivity of European industry.
Europe needs to foster entrepreneurial drive more effectively. It needs
more new and thriving firms willing to reap the benefits of market opening
and to embark on creative or innovative ventures for commercial
exploitation on a larger scale.
For 2010, as recognised by the Lisbon Council, the European Union
aims "to become the most competitive and dynamic knowledge-based
economy in the world, capable of sustainable economic growth with more
and better jobs and greater social cohesion".
Entrepreneurship has a central role to play in this and enterprise has
been identified as a key factor for productivity and growth.
The DEE would aim to provide its students with course-based training
in the areas of
economics, innovation economics, industrial policies, entrepreneurship,
competition policies, and commercial policies. All these issues would have
to be taught both at theoretical and applied level.
For what we said above, the history of Eurasian civilisations and the
History of the European Construction would have to be part of the teaching
programme.
Concerning life long higher education the DEE would offer seminars,
follow-up seminars, workshops and conferences on issues related with its
field of teaching and research. These activities would be targeted to
businessmen, managers and officials of enterprise associations. Also public .
officers from ministries of industry and commerce would be a target group.
The DEE would have its own teaching and research staff. Visiting
professors and high level managers and entrepreneurs would be invited for
specific courses or seminars.
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Department of Political Science (DPS)

The aims of DPS would have to be that of developing studies and
research in comparative politics, centred on the relation between Europe
and its eastern neighbour, in particular Middle East, Central Asia,
Caucasus and Russia. This would allow a deeper knowledge of the changes
occurring in those areas, posing consequently the bases for a better
understanding of the political processes that are presently characterising
that area.
Focus should be placed on the relations between the EU and the area
mentioned above.
The strengthening of the concept of a "Wider Europe" and its correlated
principle of "sharing everything but institutions" would call for a strong
deepening of the political dialogue. Work should focus on democratisation
processes, political parties, human and minority rights, migration, relations
between political powers and religious powers, decentralisation, justice and
so on. Institutional building should also receive attention, in particular
concerning the issues for the evolution and modernization of the public
administration both at central and local levels. Issues like confidence
building, crisis management and peacekeeping measures should also be
studied.
The DPS should also provide an understanding of European
governance, including the institutional architecture and its evolution. This
would imply the discussion of the political theories and doctrines that
underline the European integration process.
The history of Eurasian civilisations and the History of the European
Construction would have to be part of the teaching programme.
For life long higher-level education, the DPS would run seminars,
follow up seminars, workshops and conferences. The target group should
be public officers, diplomats and also members of parliament.
Department of EU Law.

Like the three other departments, DEL would offer a programme
leading to a doctorate in EU Law. The curricula should cover the standard
issues of an EU Law postgraduate course (including, for instance, Property

MARMARA JOURNAL OF EUROPEAN STUDIES

251

Rights and Competition Law), but putting emphasis on the legal aspects of
the EU international relations. Also a subject such as International Law of
Economics, focused on the EU case, should be part of the curricula.
From a legal point, a Convention between the Turkish Government and
the EU member States who decide to participate in the new institution
should be signed. This Convention would underline the independent
character of the new institution.
This new institution would be the opportunity of localising a prestigious
institution in Turkey, capable of acting as catalyst of the best intellectual
resources of the contracting States and of the region, as is the case for the
four institutions already analysed. Besides this institution could represent a
pole for attracting the Turkish Diaspora. presently in the field of European
studies, prominent Turkish scholars are teaching in EU member Countries
and also in other European countries.
This opportunity would make Turkey a point of reference for all the
scholars concerned with EU studies. The opportunity to discuss freely
these issues would give a fundamental contribution to the economic and
political problems of the region.
The region of Izmir, and in particular Ephesus, for its position and
cultural patrimony , would be, probably, the best solution for the
localization of the institution.
Its name could be: Ephesus Academic Institute for High European
Studies.

4.3 The symbol
However, besides a project, such as the one we have seen now,
solidarity between civilisations needs a concrete symbol, as an instrument
to bring the two worlds together, precisely because it can be related to the
root of the two civilizations: Christianity and Islam.
The Justinian Basilica of Hagia Sophia was one of the principal centres
of Christi anity for a thousand years. After the fall of Constantinople as
considered by western eyes or its conquest for Turkish ones, it was
transformed into a Mosque and it has had the same role for the Islamic
world. Now it is a museum for all to admire.
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This monument has a deep symbolic value for both civilizations. There
exists in it, Byzantine mosaics which show the sacred figures of
Christianity as well as the emblems of Islam, unlike any other monument
in the world.

Making Hagia Sophia the symbol of solidarity between civilizations and
in perspective the place of open worship of the two religions where the
faithful of both can show their faith, would be a decisive wave for the
dialogue between Eastern and Western culture, between Europe and Asia,
Christianity and Islam.
This would be a promising project, exactly because the solidarity
between civilizations is becoming ever more a fundamental element for a
peaceful, just and free world, the only one in which an individual can
reasonably hope.

5. Conclusions
The Europe of its founding fathers was conceived as a project to avoid
the repetition of an endemic evil: European civil war. In this regard it has
been very successful. But if Europe has found internal peace, it has not
done so on the international stage; neither under the Yalta order, nor under
the present state of 'non-order' . Today's emergency is the struggle with
international terrorism that needs a different type of response to the
solution of the past.
Unfortunately, as we have seen, Europe is a subject without a soul. In
the post-Yalta world it has not been able to take on adequate political and
military initiatives, just at the moment when it was creating an ever-closer
economic integration 25 • However, at least formally , the Barcelona process
embodies elements that could give life to a policy for the solidarity
between civilizations26 .
This is the only way to avoid the cash of civilisations envisaged by
Samuel Huntington.
Turkey, as we have seen, is a melting pot of civilisations. Its most
recent history also indicates that democracy and secularism are perfectly
compatible with the Islamic religion. Consequently this country can be
seen as the ideal site for an institution, like the one we have proposed here,
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dedicated to EU studies, but with a strong cultural and civilisation
approach.
Besides, Turkey has a monument that could be elected as symbol of the
solidarity between civilisations: Hagia Sophia
Solidarity between civilisations cannot be built, as it has been the case
for the single European market, for instance, through directives and
regulations, which have formed the necessary acquis. It requires a strong
intellectual effort to create a "cultural acquis", through the discussion of
ideas. A much longer and more difficult task.
The institution proposed here and the symbol indicated here would be
the best instruments to create this "cultural acquis" and to start the
construction of a de facto solidarity between civilisations.
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